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| LONG LIVE THE GLORIES OF SRI ANDAL
| THIRUPPAVAI
L OR
THE HYMN OF THE BATH ON THE DIVINE DAWN.

1. Blooming with full moon this day holy

Of Dhanus, that the sages prize

For Bath true, Oh maids! No more tarry
From Gokul's homes, arise;

For lance-strong Nanda's royal Son
And Yasoda's lion cub young

Our Grace-cloud, Narayan, like radiant sun
Alone, grants our prayers, ere long,

Come, to the world, trumpet His Song.

2. Ye, who people this vast earth, listen
A great vow, in our hearts installed -
In honour, we sing of His milky ocean
Of Him, who dwells within all
And with no sip of milk, no jewel, no flower
No Anchanam in eyelashes long
Bathe we, in water ere twilight hour
And pure, to the needy is our service strong
Come, to the world, trumpet His Song.

3. If singing the measurer of unmeasured worlds

Bathe we in His gloried name

Thrice monthly shower, the bountiful clouds
Gold plenty, the lands acclaim,

And then fair fish would rice-stalks, high grown, thrill
And bees dream in lilies, long

The Cows generous, over potfulls spill
And eternal, our riches strong

Come, to the world, trumpet His Song.
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Oh Clouds, generous! no treasures, withhold
Drink deep, frorn billowing brine '

And darting high with watery - load
Dark, like the Primeval shine;

Then flashing, like His Discus, thy lightning for
Thundering, as His conch blows, long

Charge, as His Bow strung, thy torrent shower
For our Bath, in numbers strong

Come, to the world, trumpet His Song.

Of the charmer of worlds, Mathura S Chlld
The lamp, in Gokul's homes
The pride of Jumna's woodlands wild
Who has illumed his mother's womb
If we sing in hearts of devotion pure
And sprinkle love - flowers strong
Burns sin, as flbre, in blazing fire.
And dies past, and coming, long
Come, to the world, trumpet His Song.

Now Hark! The birds flap their waking wings
In Garuda's holy shrine

Hearest thou not, their conch-shells, rmg
Rise girl, from life-slumbers, vain,

For on Him, though poison, sucks sweet life-power

The root-cause of creation strong
Communing the sages herald this hour

Hari, Freedom's message long
Come, to the world, trumpet ¥ HlS Sgng

The King-crows, their chattermg, had loud begun

List ye not, Oh sleepy girl
With jingling trinkets our matrons churn
And their plying milk-rods whirl; '
Yet thou high-prized, in our youthful band

20

10.

Shall ye lie, on thy bed, headstrong
When singing of Kesav, thine comrades, stand
Humble, at thy portals, long;
Come, to the world, trumpet His His song..

Now, white oped is yond east horizon dark
mark, buffaloes, far have spread

Barring the girls who for bath embarked
We stand, Oh wake from bed?

For of Him, Who broke demon Kesi's cheek
And”tﬁ\ose wrestlers battered, strong

Oh highborn! Yith love, if our devotion, meek
He would grace in pity, ere long

Come, to the world, trumpet His Song.

Round lit, by lamps, and by incense, filled
In thy chambered-cot reclined
Oh uncle's daughter! Slumbering still -
To open thy latch-door gain;
Oh wake thy girl, good aunt inside
Is she dumb, or in deafness, strong
Has her, Dame Slumber hypnotised?
In our Lord's glories, rouse her long;
Come, to the world, trumpet His Song

Oh Dame, self-centred, by penances hard
Shall none deign answer still —

When strive all, faith-fragrant Thulasi Lord
Our desires, to our hearts, fulfils;

What death-drunk Kumbakarna won
Assigned thee, his slumber long

Oh sleeping jewel, who our homes adorn
 From self-dizziness wake thee, strong;

Come, to the world, trumpet His Song

— —
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11.

12.

13.

14.

Milking with calves, His myriad kine
Who deals, as his enemies, yield
The honest cowherd's gold creeper, fine
Start peacock, in thy native wilds;
When at thy portals, sing thy comrades dear
Of Him, our divine-cloud, long
How selfish, unmoved, sleep speechless clear
Could His beloved, discard us strong?
Come, to the world, trumpet | His Song

Crying in pain, the Cows unmxllked
As for their calves, their udders rain
Miry, whose richly mansions, drench
Oh his forturied sister fine
Clasping thy portals, in dew-damp crownd,
Entrancing victor of Ravan long
When we sing, what dread slumber drowns
Oh thy neighbours have risen, strong
Come, to the world, trumpet His Song

Who rent the demon-crance's beak in twain
Scotched the cruel Asura's crowns

Singing His glories, all girls have gained
There, into our ordained ground;

Now sleeps yond jupiter, and Venus risen
Hark!Erds are fluttering strong

Thine eyes like lotus bees-imprisoned
How lose this good day long

Come, to the world, trumpet His Song

‘Mark, in thine backyard garden pond

Blooms lotus, as lily closed

In their ocherous vestments, for their temples, yond

In blown-conches pass hermits close;
Yet thou, who bold to rouse us, swore
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15.

16.

17.

Girl heedless, with tongue long
Hail our Lord, lotus-eyed, now more _
With Conch and Times-wheel, strong ‘
Come, to the world, trumpet @ Song

"Young parrot, our dear drowsest thou, again"

"Cry not shrill, when my journey near”

~ "Clever though, thy words, yet thy heart divine"

"Sharp-witted are ye; well Hold ye I am clever’
"Oh start quick, has thou, a path quite another"
"Is our band, full;" “yea, come, count us, long

-And of Him, who blasted his enemies’ power

And the vile elephant, Oh sing thee strong"
Come, to the world, trumpet His song

Oh master Nanda's noble palace guard! -
And in his bannered laburnum door

" Oh ye, who guard, ope the door, of oux;Lbrd

For our Charmer had yester swore
Trumpets, in Hxs Service, for his shepherd gu'ls
So, Sing we “pure, to wake Him long
Ah dear, deny not, by hard words, shrill
His friendly doors unfasten, strong
Come, to the world trumpet HlS Song

Oh Giver of rice, drink, ranmant free
Nanda, our Lord, arise

“Oh Gold shoot, our fair Tribe-creeper's glee

Queen Yasoda, thee appraise
And Oh measurer of rent heavens, outgrown
Rise divine Lord, slumbering strong

.Ah Baladev, with gold anklets adorned

Sleep not, with thy youngster, long
Come, to the world, trumpet His Song
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18.

19.

20.

21.

For our Nanda, who ichor-mad elephant quells
Oh, in-law-his daughter, dear
Fair Nappina, whose tresses, fragrance spell
Ope, with bracelets, jingling clear
For the cocks, their shrill calls, are echoing far
- And oft, cuckoos have warbled long
Beseated, on Madavi's blooming bowers
And thy Lord's glories, hymn we, strong
Come, to the world, trumpet His S__r_lg

Over cot, -ivory-legged, lit by stately lamps _
On her, who over soft bed rest

On blogming tressed Nappina, ye who drowse

- With thy crown.over her lovely bust

Ope thy lips! Oh dame unselfish, dear
Streaked with anchanam, Long

 Suffer him arise, part a moment from near

Befitting thy divine mercy, strong
Come, to the world, trumpet His Song

'Ere quake immortals, thrice ten and three

Saviour, of their woes, before
Rise, prop for the weak, giver to foes, full free
Hot pangs, Oh pure of yore!

And thou, with slender waist and lips red coral,

And of softly bust, like gold
Oh Nappina, our Fortune arise thee, loyal
Anddress for bath, early thy lord;
Come, to the world, trumpet His Song

Rich in numberless, mumﬁcent kme
Who milk-post outflowing, rain

Oh_Heijr of him, waking, thy glory attain
OTTS'éverelgn, who in scriptures, shine

Oh Absolute unknowable, world-born
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22.

23.

24,

25.

Now visible Oh Sun, Arise
As resistless, at thy feet, fall foes forlorn
Hymn we, at thy doors, thy praise
Come, to the world, trumpet Eis Song.

Like kings, coveteous of wide beauteous world
Vanquished low, beneath thy stately chair
And wait in court, gain we thy strong foothold
And like buds of lotus, cuplike blooming fair
Oh! Slowly ope on us, thy love-red eyes!
For, as full grown arise both sun and moon
If thy royal orbs, glancing, rain down grace
Live them our sins dark, in thy blissful moon
Come, to the world, trumpet _Iii_s _Sgg.

As in mountain-cave, one with his mate, for rain
In slumber too, a terror, the august lion

By alarm, his fiery eyes awoke, shake his manes
And lionine odorous, heroic majestic stride,

Like a cloud of violets, walk Lord from thy place hall

And beseated on thy throne, for truth well-tried
Hear our plaint Oh! Redress the cause of all;
Come, to the world, trumpet ‘I-Lxs Song.

Hail then, thine world-scaling worshipful feet
Hail, invading-prowess which Lanka pound
Hail glory, whose kick killed the demon wheel fleet
Hail, anklets, whose calf-club confound;
Hail patience, who held long, aloft the hill
Hail spear, which thy enemies quell
For ever, in thine service, in thy story revel
To sing, we, for thy favour now swell
Come, to the world, trumpet His Song.
S—

Oh thou, born son of uncompared one
Grown stealthy, as another's in the selfsame night
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26.

217.

28.

Unbearing thee, for him, his wrongs wanton
What Kamsa wove, who foiled, by thy might
And raged, like fire in his bowels, our Lord!
FOR THEE, we come! if thou, to our prayers nod
Thy wealth of wealth, and gloried story we will laud
—-Ended our strife in thy blissful sweet concord,
Come, to the world, trumpet His Song

Oh! Love incarnate, who like Sapphxre charm
Ancient Sages have long this fast maintained

Hear, what we require, the world, with fear, who storms
Like thy milky Conch, who has fame attained

Shall conches, numberless, their message blow
And high sounding drums, and heralds before

Flags, canopies, and several lamps aglow

- Ohleaf-lain Lord, grant thee, from thy store

Come, to the world, trumpet Hi His Song

Conqueror of unconquered SO gloned
Govind! our singing Fast's sweet reward
Should all the land applaud, than past storied
Our bracelets, armlets, love-symbols, Lord
And jewels for ankles, ears and others, we don
And dressed; thy nectar, milk-melted food
Ghee overflown, in elbows, dripping down
Sip we, in thy union, thy Bliss attained
Come, to the world, tmmpetﬂs Song.

Marching behind cattle, in every dwelling wilds
Eating our goal, for wit withour claim

In Cowherd's tribe, for us, yet Thou hast hailed
How proud, OUR MERIT, THOU, whok, our kith

proclaim

Thou hast no blemish, Oh Govind, withal
Thy bond, here grown, can both never unbind

If ignorant, childish, loving, small names had called
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Frown not, Lord, Oh favour for our suit inclined
Come, to the world, trumpet, His Song.
plidints

29. Clustered for worship in duskful-dawn

In lotus-bloom thy feet, why yearn, Oh hear

In the tribe, who battened the flock, then feed, Thou born
Spurn not enrolling us, in thy service near

Not for selfish Bliss, swarm Govind, our own
Steadfast, for thrice-seven Advents, with thee full-bound

Eternal, Thy kin; serve we Thil Thine will alone
Unsever the shakles, for our Service unbound

Come, to the world, trumpet His Song.

30. As churned the sea, to the supreme Ark of yore
Retraced His Sri, to Kesav, Gokul's maids
How trimly jewelled, like full moon blooming
Praying won their meed of service wide more
Sung by the child of bhattanath, love-fed
His Godha's bridal wreath of Dravid verse
Who chants, the Lord of Sri, whose eyes love-red
With lofty shoulders, shall for ever bless
Come, to the world, trumpet His S_o/ng.

——

THE HYMN OF THE DIVINE BATH
OR '
THIRUPPAVAI OF SRI ANDAL
Rendered into English verse by R. Seshadri; B.A., B.L.

Introduction

Among the lyrics of the world, this song of Sri Andal,
which is a poem of high spiritual significance, has a unique
value. The authoress of this poem is reputed to have attained
the consortship of the Lord, in this birth itself, having set
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her mind on the Paramatman himself, deriding to demean
herself to be mated to a mortal love. And she wore the
garland which she did first adorn, to see if it fitly adorns the
future bride of the (I.Loﬁ, the garland wove by her saintly
father, Saint Vishnuchitta, for the Lord who kingly slept on
the bed of Sesha, at Srivilliputtur, her own native birth-place.
Saint Vishnuchitta, one day, discovered this sacrilege of his
daughter-for what else would that act be to an ordinary
person, be a saint himself,-who had not realised the plane in

which Saint Andal did correspond with the Lord in her ~

<aspirations. He would not carry the garland to decorate the
Lord since it was rendered unfit for His divine shoulders.
But the Lord willed otherwise to the utter bewilderment of
the saintly father himself. He ordained that the garland worn
by Sri Andal was the garland that He solicited. Henceforth
Vishnuchitta carried the garland fifSt worn by Sri Andal to
the Lord, - the garland which bore a double fragranc
fragrance of the flowers as well as the fragrance of the
maiden love. Godha, so she came to be renowned for her
being so bedecked with flowers with the Lord's approval,
wooed the Lord, in her garland of verse of pure beauty and
love which has become immortal, though the garland of
flowers has faded with time. And by this garland, she bound
the Lord in love and mixed in his pure essence, an embodi-
ment of the love which humanity bears towards divinity.

Of those poems of Gotha this song of Thiruppavai takes
a pre-eminent place. It is a lyric of unparalleled beauty, of
high mystic import where more is meant than meets the ear.
Its naturalness and grace as a poem alone would command
admiration ; but when it is realised that the poem is not what
concerns an ordinary love but is redolent of the mystic bond
transcending creation itself with a message which bears the
fragrance of the flowers of the Upanishads themselves, its
worth can be somewhat comprehended, The poem has been
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prized as a treasure-mine by Sri Ramanuja and Acharyas
both anterior and posterior to him. And the lines thereof
have been made vivid by commentaries which have shown
the beauties lurking in the lines which by unfolding leaves
one wondering how much meaning could be comprised in
each and every word. The comments are never beside the
mark ; they are neither artificial, prolix nor stale, but gleam
like strings of pearls, even like diamonds that scintillate the
white rays of the sun in myriad colours. A reading of the
original and the commentaries would be a pleasure and
solace to many a soul ; but being limited to persons
possessing a knowledge of the language in which the
original is composed, it becomes a religious duty to make
others also, who have no knowledge thereof learn what great
treasures. are imbedded in our common heritage, our
religious literature. And the majority of the persons, who
are born in the languages of these works themselves are
fully innocent of the greatness, import, or existence of these
works. The growing number of the literati of our country
are learning to read of our religion, philosophy and poetry
mainly through the medium of the English language. For
them, too, it is intended by these translations to kindle in
them a desire to drink at the fountain-source itself. If in

-the hearts of a few, at least such feelings have been kindled,

the labour of these translations would be amply rewarded.

The theme of the poem purports to be a page in the
life of Lord Sri Krishna. The maidens of Gokulam, where
the Lord is growing, have to observe a religious fast in the
month of Margasirsh (The Tamil Month Margazhi) which
is mentioned in the 'Bhagavat Gita' as the foremost of the
months, the month of the celestials. In the full-moon day of
that month the virgin-maids of Gokulam awake their
comrades according to this poem early before dawn and
they pass to the Palace of Sri Krishna to request him to
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participate with them in the holy bath which is being made
for the general prosperity of the country. This fasting-bath-
festival is a prelude to the Holi festival, the festival held in
honour of Kamadeva the God of Love "for rains and riches".

In the guise of celebrating this festive fast the poem
begins to unfold its great purpose. Sri Gotha considers
herself to be of the same kith and kin as the Gopis of
Brindavan. And she awakens various types of maids. But
who are those maids? They are typical of the various
devotees who have advanced in spiritual experience. With
those maidens, she proceeds to the Palace of the Lord. She
awakes in order the Palace-Guard, Nandagopa, Yasoda,
Baladeva, Nappinna, or Neeladevi the consort of Sri Krishna,

Ghe embodiment of the divine grace. And then she awakens

the Lord and celebrates His glories. He is asked to come to
the audience hall and hear their suit. Then Sri Gotha
mentions the ostensible purpose for which the maidens seek
the Lord and the ostensible fulfilment of the past which is
bliss in divine companionship (Songs 26 & 27). The prayer
of the maids would have been granted by the Lord but is far
from the purpose of the maids to be so easily dismissed. In
fact they do not seek any reward from the Lord 'but the Lord
himself is their reward. They do not love Him for any object
but love Him for His own sake. In fact they have come in
love not with a purpose'. In stanzas 28 and 29 of the poem
which form the cream of the whole poem their great
surrender to the Lord himself is described. Their devotion
has no mercenary purpose to demean i ).-N.euher have they
wit nor grace to deserve His love. But is his grace which
knows no laws, of His own will. He has given himself up for
humanity, and there, they are in His company not having
done one act to merit Him. But both are mdlspensable, the
human and the divine. Without the human, there is no
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divine, and without divinity, no humanity. The bond is
eternal, it is indissoluble. He is the divine master, we his
human instruments, his servants. Mastery is, in his
perfectlon service in our dependence. Both are interdepend-
ent. It is our essence, our being. Neither, in truth is there any
relation, except the Lord, who is our sole relation, acting in
diverse ways as ourﬁther mother, brother, Sister, love, friend
and all. Such being our kinship, what is the prayer that
humanity could solicit from Divinity.

Two alternatives are open, it is a choice either in the
path of pleasure or pain. But what use is our individual
pleasure or bliss when the %hghest is engaged in His travail
of the work of creation and redemption. The sweat of the
brow and the dustladen cloak that form the badge of pain,
are more to His heart and by choosing the meed of pain, by
working with Him in His eternal endeavour, the highest
salvation of humanity is attained. The lowliness and
humility of Service or Kainkarya is then, the choice which
Sri Gotha makes for humanity, a service of disinterested love,
in human fellowship and company, an undymg service in
the companionship of the Lord. And service not according
to -each wayward fancy. Whatever God commands, man
obeys. Fulfil His will and in the fulfilment of His will is
realised the identity of interest between the Divine and the

‘Human. And that is reahsmg_ﬂlm The Lord isthe means to

be reborn{from Moksha, if it be in His Advents as Avatar, He
eome to redeemjhumanity and replace it on the eternal path
of Dharma. Eternal Service is the measure in corruptible

¢ 'wh1ch is recommended to every heart to be chosen after the
Lord's own heart. And the prayer to the Lord to un-sever the

shackles for service which Sri Gotha makes in this song, is
the prayer which has been ordained by great spiritual
preceptors to be made in the worship of the Lord and is
religiously cited in every Vaishnavite shrine and hearth to
this day.
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As to the age of the composition of this work, an as-
tronomical event of great significance has been recently no-
ticed and the period of the work has been calculated with
great percision.* In the 13th stanza of this work occurs the

line, : (-b ‘

"Now sleeps yond Jupitar and Venus risen." This abrupt
reference to an astronomical event which has nothing to do
with the episode proper, could be only attributed to Sri
Gotha's observation of the heavens, at the time of the
composition of this work. It is well known that simila:1r
descriptions of astronomical events have been found in
classic works of Tamil literature of great antiquity. This
phenomenon occuring with Jupitar and Venus on the
opposite sides of the heavens early before dawn in the full~
moon day of the month referred to, in this work has given
the clue to work exactly the date of the composition itself.
And from calculation and known historical sequence, the
most probable date which could be fixed with certainty has
been calculated to be 18th December 731 A.D. for the com-
position of this great mysticl}ric.

To Sri Gotha was given the honour of knocking at the
doors of humanity and of God himself and to trumpet to the
world the eternal bond of service which humanity bears to-
wards divinity. This badge of disinterested service has bee.n
borne by great seers and leaders of the human race and is
the hope for peace and concord in this world.

And if a true human brotherhood between nations,

*The Age of the Alwars in Tamil by Pandit M. Raghava Ayynngar,
Z‘P) pages 75 to 84 (2nd edition).
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¢ Bath signifying bath in the divine glory. In the great river of

irrespective of clime, race or colour is brought into being, if
an era of peace is ushered into the world, without war and
- bloodshed, if the leaders of the countries serve their land
with no narrow interests or small objectives of national pride
and jealousy, if the members of the human race come to
realise that they are part of one great organism, and the woes
and afflictions in one corner of the globe are come to be
realised, as if they are their own in another corner, if such an
era be realised on earth, then in the bond of companionship
as one brotherhood of the human race would be realised in
a measure, the ideal in this world portrayed in this song of
Thiruppavai, by Sri Gotha.

Encomium by Acharya Sri Parasara Bhatta

As drowse in the shade of a mount, on Nila's bust,
(f Krishna reclined, who, wakes his ever-wake eyes,

To remind him 'Absolute proclaimed on Vedas' crests,
U For such bold Gotha, our prostration for ever abides.

Notes and Comrhents

There are 30 stanzas in the poem corresponding to 30

days in the month of Margazhi and the songs are so recited

- in progression in that month, as the number of days progress.
In a work. the subject, object, their-connection, and persons
qualified for it, have to be stated. Here the subject is the

> the Lord's glory the devotees descend to be immersed in sing-

- Ing his praise through steps of diverse ghats. Object is the

Lord. Connection : --The bath is a pretext. The Lord is the
means and the end. The persons qualified are Gopis who
typify humanity. These are mentioned in this poem. Lines 7
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and 8 mention the Lord as the only means to attain their
purpose, i.e. The Divine.

Stanza 2. The rhodus operandi of the fast for bath,
find description.

Stanzas 3 and 4. Address for riches and rains. The
ostensible time-honoured observance of the fast was for the
general prosperity of the country.

Stanza 5. Signifies redemption from sin without and
root by love. The Law of Karma is overcome by the Law of
Love.

Stanzas .6 to 15. The company of maids knock from
one door to another and each maid is addressed in a sepa-
rate stanza. For the devotees mentiond, reference many be
made to the commentaries. Stanza 6 refers to life Slumber
caused by the arrogance of rank and power, the ties of kin-
ship, and the threefold desire for wealth, woman and w_orldly
dominion, etc. Line 5 refers to killing of Puthana by Krishna.

Stanza 8. The maids awake that they were late. That
the bath was observed before the sky has dawned is borne_
our by the lines of Gotha herself (See Nachiar Tirumoz!n
Poem 1 stanza 2) Kesi the demon sent by Kamsa to kill
Krishna who came in the form of a horse. So Krishna by
killing him obtained the name of Kesava.

The Wrestlers. They were also the hirelings of
engaged to kill Krishna. :

Stanza 11. The cowherd who is also a warrior, is de-
scribed. . :

Stanza 12. The wealth is Gokulam in the homes of the
cowherds, is depicted. :
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Stanza 13. Demon Crane. Another demon named Baga
Asura sent by Kamsa to kill Sri Krishna, is referred to. Line 4
refers to the precinct of the chosen-ground for bath. The
main body is said to have gone there, and they have to hurr
iedly join them. Line 5 contains the astronomical reference
to the Age of the Poem (See Introduction). -

Stanza 15. Contains the conversation between the maid
and her companions.

Stanza 16. Having awakened their companions and

. joined the mainbody of their company, they go to the Palace

of Nandagopa, the foster-father of Sri Krishan. The guard is
addressed herein. He is represented to Pooh! Pooh! the girls
at the outset. The girls prevail upon him and gain
admittance.

_ Stanza 17. Address to Nandagopa and his family. the
girls try to flatter Nanda by praising his charitable
disposition ; Queen Yasoda is described as the gold shoot of
the Yadava tribe. The health or disease of the plant is first
indicated by the shoot thereof and Yasoda is described as
such indicator of Gokulam.

Stanzas 18, 19 and 20 refers to Nappina or Niladevi.
Stanza 19 is referred to in the Encomium.

Stanza 20 refers.to the Lord_'who is the prop of the
meek and the weak but a terror to the wicked. From stanza

.20 onwards Sri Krishna is addressed. Line 4 refers to the

pain of Panchali turned to the pangs of the Kauravars by Sri

. Krishr_\a. : :

Stanza 21. Refers to the supreme necessity and glory
of the divine incarnation. The abundance of the milk of the
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cows dwindled the importance of the most capacious pots.
Analogically the lines refer to great spiritual teachers whose
unbounded love for humanity over-flows the limited
capacity of their disciples, who are not able to hold full, the
teachings of their great masters.

Stanza 22. Prays for the awaking of Sri Krishna. Since
humanity could not bear the blaze of his glory, the Lord is
asked to open slowly his divine eyes.

Stanza 23 requests the Lord to walk to the audience
throne hall. This stanza of Thiruppavai attains the heights
of sublimity.

Stanza 24. contains the celebration of the glories of
the Lord. As is the father i.e. Vishnuchitta so is the daughter,
Gotha ; and hence commentators artfully declare "Singing
of the glories of the Lord is the ancestral avocation of this
family'. Vishnuchitta sang 'The Thiruppallandu hailing the
Lord and His glories.

Demon-wheel is Chakatasura whom Kamsa sent when
Krishna was a babe and who was killed by a kick. Calf-club
:- Again one Asura came as a calf, and another hung himself
as a fruit (Vilangani) Krishna used the calf-shaped demon
as a club and throwing him on the fruit killed them both at
one stroke. :

Patience. Even a friend became an enemy when Indra
became wrath with the Yadavas. The Lord by his patience
by holding the hill of Govardhan, exhausted the might of
Indra, by his untiring patience that in the end his fulminations
became of no avail. :

Stanza 25 describes the Lord as their destination. The
description of Sri Krishna's boyhood is beautifully mentioned

36

i

B L

36

in these lines. Kamsa wrought his own ruin, for Krishna did

_his no harm, but he could not suffer both himself and Krishna

to live together and so sent for him to get himself extin-
guished. '

Stanza 26. The sastra for the fast is quoted which the
maids maintain is not a novel innovation. Custom is one
source of Dharma and therefore the Holi festival is prover-
bially famous having given its name to a Nyaya itself, or
precedent, called Holathi Karana Nyaya. Line 4 refers to the
fame, attained by the conch of the Lord, by the help ren-
dered to Rukmanidevi. ~- '

Stanza 27. The stanza refers to Bliss, in divine com-
panionship. The maids mention this as the purpose of the
fat, which is however an ostensible one as the succeeding
stanzas are going to show. Milk-melted food or ambrosial,
nector is the metaphysical expression for divine bliss. Line
1. the Lord conquered by love except those who would be
conquered by arms. Sri Rama's attempt to conquer Ravana
by love on the first day of battle is an illustration in point.

Stanza 28. This stanza is the prelude to the succeed-
ing stanza wherein is expressed the purpose of the quest,
the supreme surrender. It is the ladder to the final goal, the
portico to the final hall of salvation. The stanza is intended
to express the means, the next stanza to declare the end. Is

‘" there any means, that is one's, own, on which to gloat with

pride. Nothing is the reply. Selfishness, ignorance of an un-
lettered uncivilised character, are on the one side. Not one
act is Dharma though it be proclaimed to be for the same
either by the person himself or by others. Ignorance sur-
rounds the person, it is completely to his core. He is led
blindly in the ways of the world, blindly following the cus-
toms of his country, like dumb-driven cattle ; like the cow-
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herd marching behind cattle, the cattle to lead him to wild
forests the cradle to the grave. He is uncivilised, for what is
civilisation but order attuned to a purpose, society being
moulded to be the expression for fulfilment of the supreme
purpose. It is wilderness, if the society is conﬂicting,' pur-
poseless leading to the void, to a precipice. In the ;wﬂder—
ness metaphorically expressing such a state of ex1§_tence,
he is living. So the utter helplessness of the means, 1s com-
pletely brought our into main relief. What is the return on
the side of the other. Whereas sages yearn for a momentary
vision of the divine, who is impersonal, in vain, thou art born
in the midst of such people. Is there any recompense, any
straw of a ground, to show a credit side, on the other scale.
Nothing-It is thy love which knows no laws, which has made
thee "Govind" our kins-man. This love in which you have
expressed, is greater than your own when you did.‘ not ex-
press yourself in love. We love to call you only qumd: aqd
you in your turn love to be called only by that name.'wl}lch is
the true expression of your Advent. Your personality in our
midst as our kith and kin, is more appealing to our hegrt
and what is great concern to us than your impersonal exist-
ence which no one could fully know and which could not
have any material influence on us as the star in tl}e Nebula
beyond the milky-way. So if we had called you in fun, by
n othe familiar, which bear the distance of re- .
_s(p_eﬁ._b_y the names relating to thy impersonal character, by
the attributes of your illimitable divinity, do not frown on
us, but forgive our sins. This is how the cowherds express
forgiveness to the Lord, and this is how it is mtet:pret.ed in
the commentaries, the novelty of which explanation is left
herein for the reader to fully appreciate. The fepentan,c.e of
Arjuna expressed in the Gita, in a similar predicament, after
seeing the Viswarupa of the Lord should pe contrasted. :rhe
majesty of the Vnswarugg_' made Arjuna give vent to feelings
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extolling the Viswarups, while the greatness of the love of

* the divine incarnation, had made the maids to give expres-
sion to these sentiments extolling it to surpass transcenden-
tal greatness. = ' o >

ia }fggg{? ‘s

} Vide the maids calling Narayan in the first stanza for
which they crave His forgiveness. -

' In this stanza repentance for mistakes is expressed
- and forgiveness for sins of commission and omission asked
for, which must precedé the surrender to-the Lord as
profounded by Sri Krishna himself in the'Bhagavat Gita, in

. what is well renowned as the Charama-sloka, the crown-
-+, jewel in all his teachings in the Gita. L ——.—

: é{ ) Stanza 29. This stanza declares the supreme realisa-

4+ tion. The meaning of this stanza and its full import have .
i been already mentioned in the introduction. The supreme
% surrender is made herein. They have came in love for the
#% _Lord, they have no purpose. The Lord is their purpose. What-
¥ “ever He chalks out to be his great plan, it is for them to
x& "'faithf'ﬁll‘y serve His will. They come to him, not as visitors to
§hare in His feasts, and festivities, but to shoulder his great
‘g responsibilities, and share His labour a his household. In
. the effulgence of the infinity beyond, where million suns pale
¢ into specks of darkness in his glory, He is joy, Bliss ; but in
the darkness of the finite life here, on earth, fhere is only
sorrow, which He does not spurn, in his infinite mercy, to
# {aste himself. If the eternal bond should be indissoluble the
- §orrows of this life borne in his advent as Avatar, should
g‘,lso be shared. Whatever shakles may exist to separate the
¢ompany of the Lord, it is the Lord alone, who could re-
move. It is in His grace alone that, He could so favour of Hig
own will and no demand could be made of him as of rigm}
as recompence, for anything done either to favour Him or
Please Him. Therefore it is that Sri Gotha makes this final
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~ prayer to the J&rd to unsever the shakles for the eternal
- - bond of service, by His grace ;

Stanza 30. The blessmg of the _I_&rd ‘who is the import
~ of the Mantra of the Dwayam is invoked for all humanity,
- who strive to achieve and realise those aspuatnons of Sri’

Gotha. Ce .

- Stanzas 29, and '30, as it is well. illustrated in the
commentaries, contain the import of the Thiru-Mantra,
Charama-sloka ; and the Dwayam the three cardinal pillars
- of faith supporting the dome of devotion, wherein is

enshrined the Supreme Being who is the refuge of a.ll peace
and prasperity. _
, , " Encomium
Great sages have sung that their spiritual awakening
has been occasioned by the touchstone of the Lord's grace.
So has sung Nammalwar the foremost of the Alwars, i.e. the
Vaishnavite Saints of South India that He graced me with
the Supreme and faultless intelligence W
But it was given to a maiden of the cz ?;e_o Sri Andal to
awaken the Lord from his slumber o Yoga-mdhra‘ and
proclaim that He is the "Absolute" as enunciated in the Vedas
~and call upon Him to enlist Hig flock for the eternal bond of
~ service. what-a boldness for this maiden to beard the lion in

his own den. For this boldness of thought, born of Supreme
God-realisation by Sri Andal, the Acharya is lost in reverent

- admiration. His prostrations are made to Sri Andal the

incarnation of Sri Nila-Devi, so that by her grace the
" blessings of the Lord as propounded in the last lines of this
poem of Thxrup’piival may be the raward of all who chant
and act accordmg to the spirit of this poem and there-by the -
lands relgn in peace, plenty and prospenty

Long Live the Glories of Sri Andal.
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